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The Holy Gospel: Matthew 21:33–46  
October 4, 2020 

Jesus was interacting with the Jewish religious authorities. He had forcefully 
cleansed the temple and now was teaching there on Monday and Tuesday of Holy 
Week. The Jewish leaders challenged Him to declare by what authority He was doing 
these things. Instead, Jesus told the parable of the two sons, turning the focus on them. 
His parable exposed their unwillingness to go beyond an outward yes of formal religion 
in their relationship with the Lord. He followed that parable with this parable of the 
tenants, in which His incisive judgment moved beyond their spiritual shallowness to 
their outright rejection of Him as the Promised One—and their resultant loss of the 
kingdom.  

As usual, His story was easy to understand. The practice of renting out 
vineyards to tenant farmers was well known. In such an arrangement, the tenants 
gained a place in which to live and work and shared in the harvest at an agreed-on 
percentage. The landowner benefited by having his vineyard properly cared for and 
made productive for him. The imagery Jesus used was also familiar, for it was drawn 
from Isaiah’s picture of Israel as the Lord’s vineyard, today’s Old Testament Lesson.  

136. Who were the “tenants” assigned the task of caring for the Lord’s 
“vineyard”?  

 

137. What was pictured by the “owner” sending his “servants” to collect his 
fruit and finally sending “his son”?  

 

In telling the parable of the two sons (Matthew 21:28–32), Jesus forced His 
hearers to interpret it by asking, “Which of the two did the will of his father?” (v. 31). 
Using the same technique here, He forced them to pronounce the judgment against 
unfaithful “tenants”—against themselves.  

138. Why did Jesus quote Scripture as He moved from their analysis of His story 
to applying it specifically to them as the “tenants” of the “vineyard”?  

 



Quoting from Psalm 118, Jesus changed His analogy. Cornerstones were key 
stones in ancient buildings, establishing the line of the walls and tying them together. 
Stones for this purpose were carefully examined, and flawed stones were rejected. The 
Greek for “rejected” is from the word used for testing coins to determine if they are 
genuine. As Jesus applied the words of the psalm to the  

Jewish leaders, He was forcing them to see that they had examined and tested 
Him and had decided that He was a counterfeit messiah. But with the psalm He stated 
clearly that He would be shown to be the promised Cornerstone.  

139. How does the analogy of the rejected stone that became the cornerstone 
complement the point of His parable? Who are the people to whom the 
kingdom of God will be given? What is the difference between the results 
of “one who falls on this stone” and “when the [stone] falls on anyone”?  

 

 

140. Did the parable and Jesus’ application of it have the effect He desired? How 
may we apply this parable to the Church today? (See 1 Corinthians 4:1–2; 
3:10–15.)  

 



The Holy Gospel: Matthew 22:1–14  
October 11, 2020 

It was Monday or Tuesday of Holy Week. Jesus had forcefully cleansed the 
temple court of merchants and moneychangers and was teaching in the temple. 
Representatives of the religious leaders approached Him, demanding that He tell them 
by what authority He taught and did His miraculous signs and bold acts. Instead, Jesus 
confronted them with their own religious attitudes and actions through a series of 
parables, the last of which is today’s Holy Gospel. With the parable of the two sons, He 
exposed the shallowness of the yes they were saying to God—no deeper than words 
and outward appearance. With the parable of the talents, He accused them of being 
unfaithful in their responsibilities as religious leaders, rejecting the Lord’s call through 
prophets like John the Baptist and rejecting even the Son He had sent—all so they 
could perpetuate the religious system in which the “fruits of the vineyard” went to 
them. This parable of the wedding banquet then ended the confrontation and spurred 
the Pharisees on in their plotting to get rid of Him.  

151. What was Jesus trying to make the people and the religious leaders aware 
of with the parable of the wedding banquet? What does it say about “the 
king” that he sent out repeated invitations to those originally invited to the 
feast? What shows the serious consequences of rejecting the king’s 
invitation to the feast?  

 

 

In God’s gracious will and purpose, the “wedding feast” for His Son will indeed 
have its full complement of guests—and not always those we might expect to be there.  

152. How is it that “both bad and good” were accepted and welcomed to the 
wedding hall? Since both “bad and good” will be at the feast, how must we 
understand the king’s saying, “Those invited were not worthy”?  

 

 



The part of the parable that deals with the wedding clothes is an epilogue that 
adds its own point. In that society it was not unusual for the wealthy to provide their 
guests with festive garments for such grand occasions. This relieved the guests of 
expenditure on their part and underscored the expansive generosity of the host. Our 
English “had no wedding garment” is not as expressive as the Greek, which is a passive 
form meaning “not having been garmented”—in other words, not wearing the garment 
the king supplied.  

153. What is this wedding garment, and why is it essential that everyone at the 
banquet be clothed in it? (See Isaiah 61:10; Revelation 7:14; 19:7–8.) Why 
will all who appear without this festive garment be “speechless,” without 
excuse?  

 

 

154. In the light of the parable, interpret Jesus’ closing mashal: “Many are called, 
but few are chosen.”  

 

 



The Holy Gospel: Matthew 22:15–22  
October 18, 2020 

Matthew’s account of the life and ministry of Jesus focused more and more on 
the confrontations between Jesus and the religious authorities that would finally lead 
to His death. Jesus was no longer avoiding it, for His hour was at hand. If anything, 
with His parables and their application, He was pushing His opponents toward taking 
action against Him. Matthew says, “Although they were seeking to arrest Him, they 
feared the crowds, because they held Him to be a prophet” (21:46). In today’s Holy 
Gospel, we see the Pharisees approaching Jesus with a plan by which they felt they 
could trap Him. Luke called these men “spies, who pretended to be sincere” (20:20). 
The disciples of the Pharisees brought with them some Herodians, members of a 
political group that contended for rule of Judea by one of Herod’s line instead of direct 
rule by a Roman governor. Normally, the Pharisees opposed the Herodians because the 
Herodians approved payment of taxes to the Romans, but at this time they wanted 
witnesses who had some political influence.  

166. Why did the Pharisees think they “had” Jesus with their question, no 
matter which answer He might give?  

 

167. Why did the Pharisees approach Him in such an effusive, complimentary 
fashion?  

 

Jesus’ response, by which He avoided their trap, was simple and direct. Once 
again, He made them supply the answer to their question themselves by asking them a 
related question. Then He precluded any further argument with His “Render to Caesar 
the things that are Caesar’s, and to God the things that are God’s.”  

Luther and others pointed out that as Christians, we live in two kingdoms, and 
we have responsibility to God in both kingdoms.  



168. In what sense are these two kingdoms exclusive of each other? How are 
they also inclusive for us as Christians?  

 

 

169. How are we today called on to “render to Caesar the things that are 
Caesar’s”? (See Romans 13:1–7; 1 Peter 2:13–17.) Explore some biblical 
ramifications of what it means for us to give “to God the things that are 
God’s” by reading Psalm 29:1–2; John 6:28–29; Matthew 10:32–33; Acts 
1:8; 2 Corinthians 9:6–11; and Matthew 25:34–40.  

 

 



The Holy Gospel: John 8:31–36  
October 25, 2020 

This familiar pericope is part of a section in which Jesus was interacting with 
Pharisees who were questioning the validity of His teaching. Many, however, believed 
Jesus as He said, “I do nothing on My own authority, but speak just as the Father has 
taught Me. And He who sent Me is with Me. He has not left Me alone, for I always do 
the things that are pleasing to Him” (vv. 28–29).  

It was for these neophyte believers that Jesus had instruction and 
encouragement. To truly be His disciples, they were to abide in His Word. Then they 
would know the truth, and it would set them free. First steps need to be followed by 
additional steps. Hearing the Word of Jesus must be followed by abiding in His Word.  

182. What does abiding in the Word of Jesus involve us in as His disciples? 

  

183. What will a growing realization of the truth bring to effect in us? What 
kind of freedom was Jesus promising here? How is that freedom to be 
expressed in the lives of Jesus’ disciples? (See Galatians 5:13; Romans 
6:15–18.)  

 

 

Jesus’ antagonists interrupted with “We are offspring of Abraham and have 
never been enslaved to anyone.” They were not talking about political freedom; the 
Jews had long suffered subjugation under powerful conquerors. Jesus responded with 
one of His “truly, truly, I say to you” statements.  

184. How did Jesus’ “Everyone who commits sin is a slave to sin” expose the 
falseness of their taking security in “We are offspring of Abraham”?  

 

185. What is the point of Jesus’ comparison of “a slave” and “a son”?  

 



It is the Son, whose Word is the embodiment of truth, who is able to set us free 
indeed. And Jesus’ words make it clear that He is that Son—and that in Him we are 
truly free! The Greek is eleutheroi, “free men”—far more than liberated slaves who have 
become “freedmen.” By grace, through faith, we become sons and daughters in the 
family of God, brothers and sisters of our Lord Jesus Christ, and will belong to the 
family of God forever.  

 

  


